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IIPEAVICIIOBUE

K cBoGosie mpu3BaHbI BB, GpATHS.
Tan 5:13

BorocioBre cBo60aBI 6BLIO BBIOPAHO TEMOI I0OMIICHHOTO COOPHU-
Ka, nocsamenHoro 60-1etuio Anexces Jayaprosuyda bogposa, ne ciy-
vaiiHo. 1 g mero camoro, u i bru6ieiicko-60roc1I0BCKOTO MHCTUTY-
Ta CB. arocTosa AHApPEs, KOTOPBIM OH PYKOBOAUT M KOTOPOMY B 3TOM
rojy ucnonugerca 30 jer, kak u s copemennoit Poccun sta Tema
UTpaeT UCKII0YUTETHHO BAXHYIO POJIb.

Tema cBoGOABI — OJHA 13 IIaBHBLIX TeM bubauu. bor ocBoboxmaer
eBpeeB U3 pabCcTBa, BEIBOJUT HA CBOOO/Y, YTOOBI CJIeTaTh CBOUM HApO-
jgom. U Bca ucropus apesnero Mspauna — or Mcxoga 10 paspymenus
Xpama — aBageTCs UCTOPUEN TPYTHOTO IMOMCKA CBOOO/BI eTel boxbux.
B xpuctnancTse TemMa cBO60/1bI O6peTAET HOBYIO IyonHy. B EBanremn
Xpuctroc rosopur: «Ilosnaiite Mcruny, u Mcruna caesnaer Bac cBo6oJ-
HpIMU» (MH 8:32). Ha nporsixxeHnn BekoB 60rocaosnl 3anazsa u Bocro-
KA Pa3MbIILUISIA HaJl STUMU CJIOBAMU.

Punocodbl TakKe BCET/Aa CTPEMIINCH K TO3HAHUIO UCTHUHBI 1 OCO3-
HaHUIO (peHOMeHa cBo6oabI. COKpaT, BeJIMYaUIINi MyApel] APEBHOCTH,
B CBOUX Pa3MBINUIEHHUAX O CBOOOJE ObUI OJU30K K XPUCTHUAHCKOU IIO-
suruu. B gpesnemM Mupe, Koraa BOmpoc cBoG0/bI ObLI CBSI3aH C IIPObIIe-
Moii pabcTBa, CokpaT yrBepsKAa, UTO IS YeJIOBEKa IIEPBUYHA CBOOOA
BHYTPEHHs, a He BHemHAs. Ilo-HacTosAmemMy cBOOOIEH JIUIIb TOT, KTO
yMeeT yIpaBJaTh CBOUMU MHCTUHKTAMU U KeJAaHUSAMU, A TEPAIOMUH ca-
MOOGJIaIAHNE, CTAHOBUTCS PAGOM COOCTBEHHBIX IIOPOKOB.

Tema cBOGOABI OGpeTaeT OCTPyO aKkTyarbHOCTh B HoBoe Bpewms.
O cBob6oge pasmbirsii Kant u lllonenrapyap, Mapke n Hurme, Xait-
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X ITPEAUCTOBUE

nerrep u dcrepc, locroescknit u Toxcroii, I'eprien u bakynun. Ceo6o-
Jla TOPOH CTAaHOBUJIACH KAMHEM MPETKHOBEHUS U (PETHUIINEM, BOXK/IEICH-
HOU ¥ NPOKJIMHAEMON OTHOBPEMEHHO.

B XX Beke TeMa cBOOGOIBI BBIXOAUT Ha IEPBBIH ILIAH U B 6OrOCIO-
BUH, U B prrocopun, u B UcKyccTse. IlepexuB onmbIT peBOMIONUNA 1
MUpOBBIX BOMH, OcsennnMa u I'YJIAI'a, TOTaTUTapHBIX PEXUMOB U
TE€HOIIUJOB, YEJOBEYECTBO BCTAIO Ilepes IPoOJeMOU dK3UCTEHIHAIb-
HOI CBOOOJIBI M €€ OHTOJIOTUIECKUX KOpHEH. pux PpoMM cauTal, 9To
cBOOOJA M €CTb IieJb yesnoBedeckoro passurus. A Hukosait bepases
yTBEP:KJal, YTO CBOOO/A — 3TO OCHOBA BCETO, YTO CBOOOJA KAK TAKOBAs
IIPEJIIECTBYET BCIKOMY OBITHIO.

Ajsexceir bogpos ¢ IOHOCTH ObUI YBIEYEH TEMOU CBOOOADBI, a CBOOO-
Jla MBICJT B COBETCKOE BPEMsI COXPAHSIACh B (PYHIAMEHTAIBHON Hayke,
9TO Ta CPesia, U3 KOTOPOU BBINLINM €TI0 POAUTENN, U B KOTOPOH BOCIIU-
TBIBAJICSI OH CaM.

Ponuics Anekceit 5 Hosa6pst 1960 rozga B moc. JI3epskUHCKUIM, 3aKpbI-
TOM Hay4HOM IOPOJIKE 0KO0JIO MOCKBBI, B UHTEUINT€HTHOH CEMbE, HO KaK
GOJIBIIMHCTBO B COBETCKOE BPEMSI, JAJICKOI OT Bepbl U IiepkBU. C 1eTcTBa
€ro MPUBJIEKAIN €CTECTBEHHBIC HAYKH, OCOOCHHO GUOIOTUS U (PU3MKA.
Pusmka ¢ ee TIYGOKUM MHTEPECOM K IPOHCXOKACHUIO U YCTPOUCTBY
BCEJICHHOI B3sUIa Bepx, 1 Astekceil B 1977 roxy mocTymiur B 3HaMEHUTBII
Pusrex (MOTH), koTOPBIN 3aKOHIII ¢ OTIIHeM. CIenanIn3aIuio oH
IIPOXOANT Ha Kadpeipe mpobreM (PU3NKH 1 aCTPOPU3UKI, 3aB. Kadeapoit
6611 akajeMuK Burammii I'mH36ypr, ¢ koTopbIM ANeKkcell oamepKuBal
CBSI3M JIO CAMOM €TO CMEPTH, a 6a301 CIY:KII TeopeTudecknii otaen dPu-
sugeckoro uHcTHTyTa AH CCCP, B KOTOpOM TOTAA paboTan akageMuK
Amnppeit Caxapos. Anekceii ¢ oramaneM 3akoHunT M®TH s 1983 rony,
HAIKMCAB JUILIOM 110 KPUTUKE HEBUHIITEHHOBCKUX TEOPUI TPABUTAIUN.
PaGoTaTh OH HayaJI HAyYHBIM COTPYAHUKOM T€OPETHYECKOro oTaea Mu-
crutyta xummaeckoit ¢pusznkn AH CCCP - eme ogHO MecTO ¢ BhICOUAli-
UMY CTaHJAPTAMHU HAy9HOU PabOTBHI U AKaJeMHYECKOH ¢BOOOAbBL. Tam
OH 3AIUTIJI KAaHIUJIATCKYIO AUCCEPTAIMIO B O0JIACTU KBAHTOBOM (puU3m-
k1. AJlexcell Bcerjja oueHb LIeHIWT 00 pa3oBaHue, oaydeHHoe Ha Pusrexe
u B PH1IAHe, 1 onpiT pa6oTsl B UX®P 11 OBTOPSLI, YTO IIPU OPraHU3ALIHI
bBM oH oueHp MHOTOE B3£JI CBOETO OIIbITA Y4eOBI U PA0OTHI B 3THUX aKa-
JNEMUYECKUX IEHTPAX. YPOBEHD aKaJ€MUUYECKOI, 1a 1 00Ieil CBOOODI B
cpeze (PU3MKOB, OCOOEHHO B BEJYIIUX HAYYHBIX IIEHTPAX, ObUI BBICOKUM
JIAKe B COBETCKOE BPEMSI.



[Ipeaucrosue x1

ITocrenrerno nHTEpec Anekces boxpoBa kK IMPOMCXOXKIECHUIO BCE-
JIEHHOM CTaJI TPHOOGPETATh PEIUTHO3HBIN OTTeHOK. Kak oH BcmoMuHan
B CBOUX UHTEPBBIO, B OCHOBHOM 3TO IPOUCXOANIIO TIOJ, BAUSHUEM PyC-
CKOH JTUTEPATYPBhI, KAPTUH DPMUTAXKA U PYCCKOM PEIUTHO3HON (pr1o-
couu, KOTOPOH OH YBJIEKCS ele Bo BpeMs yueon! Ha Puarexe. Ho B TO
BpEMs OH €Ille He 3HaJ OTKPBITO BEPYIOUUX JIOJAEH, JNIIh MOCIe Kpe-
meHns B 1988 rogy Anexcei cTanx cepbe3HO MHTEPECOBATLCSA XPUCTHAH-
CTBOM, IIO3HAKOMMJICS € OTIOM AJIeKcaHApoM MeHeM, X011 Ha €ro JIeK-
IIUM, U3ydaa O0rocJ0BHE B OCHOBAaHHOM 0. AslekcanzipoM Bockpecnom
IIPABOCJIABHOM YHUBEPCHUTETE U HAa 60rocJ0BCKOM (pakynbreTe Poccuii-
cKoro oTkppIToro yuusepcurera. B 1993-1994 rr. naygan 6ubneiickoe
6OTOCIOBHE B OAHOM U3 CTAPEHINX OKC(POPACKUX Koutemkel — Balliol
College. Ilocne aToro paboTas IJIaBHBIM PELAKTOPOM ajJbMaHaxa «Mwup
bu6sun» B Poccuiickom 6m6IeiickoM OBIECTBE U MAPALICTIBHO ObLI
JUPEKTOPOM U CEKPETapeM IOIEUUTENbCKOro coBeta ObIme0CTyITHO-
ro IpaBOCAAaBHOI'O YHHUBEPCUTETA, OCHOBAHHOIO IpoTouepeeM AJek-
cangpoM Menewm, u3 koroporo u Beipoc BB kak HesaBucumoe Bpiciiee
GOTrOCJIOBCKOE yIeOHOE 3aBEICHUE, OTKPBIB CBOU JIBEPU JUISI CTYJICHTOB
B 1995 rony. B 1997 rogy BbH nosyumni rocygapcTBeHHYIO JTMIEH3UIO Ha
BBICIICE OOpa30BaHUE U CTAT NepBbIM B Mockse BY3oMm, moayausmumm
TOCYAApCTBEHHYIO aKKPEAUTAIUIO 110 Teostoruu B 2002 rozxy.

Asexcett bogpos Bosriasmr bBU ¢ camoro Hauana 1 65171, IO CyTH,
ero ocHoBareneM. COOGCTBEHHO Wjes OPraHU30BATH HE3ABHCUMBIH
6OTOCTOBCKUI MHCTUTYT, BY3, mocTpoeHHBII Ha CaMBIX BBICOKHX
aKaIeMIIeCKIX CTAaHAPTaX, MpUHAAIexXan1a emy. /L1 aToro 66110 He-
06XOAUMO CO3JaBaTh U Pa3BUBATH OOTOCIOBCKYIO Cpey. 34eCh U IIPH-
TOAIMIICS OIBIT AJTeKcesl ya4e6bl M pabOThI B BEJIYIINX HAYIHBIX IICHTPAX.
BB npusiex K npenojaBaHuIo JyYlIIMX OT€YECTBEHHBIX CIIEIUaIn-
CTOB, KOTOPBIE Pa3paboTaaN YHHUKAILHbIC Yae6HbIE TPOrPaMMBbI, Ja-
CTO JIEKIIMU YUTAIN MPHUTJIANIeHHbIE MHOCTPAaHHBIE yueHble. Heobxo-
JIUMBI OBUIM COBPEMEHHBIE YIEOHUKH, U HHCTUTYT CTaJl UX U3/IaBATh,
HEOOXOJUMO OBbLIO BOBJIEKATH CTYACHTOB B Hay4HYIO paboTy, 1 bbH
CTaJ7 OPTaHM30BBIBATHL HAYYHbIE CEMMHApPbI, KOH(MEPEHIUU, ITPOBO-
JuTh JleTHHE 60TOCIOBCKIE MHCTUTYTDI, ObICTPO PA3BUBAINCH CBA3H
U COTPYJHUUECTBO C OTEUECTBEHHBIMU M MHOCTPAHHBIMU aKaJieMuJe-
CKMMU IeHTpaMu, CTyAeHTbl bBU moayunan Bo3MOKHOCTD MPOAOJI-
XKaTbh CBOE OOPA30BAHME B 3AIIQIHBIX yHUBepcuTeTax. [Ipuopureramu
BCErJia OCTABAJINCL CBOOOJA HAy4yHOI pabOThI, pasBUTUE JUAJIOra C
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JPYTUMU XPUCTHAHCKUMU M PEJTUTHO3HBIMUA TPATUITUSIMU M MEKAVIC-
IUTUIMTHAPHOTO THAJIOTA.

M3 60 neT cBoeil xXu3HN POBHO MOoBHHY Asekceil bogpos otman
BBH, ero Bkiaj B pa3zBUTHE MHCTUTYTA U U3JATEIbCTBA, IJ€ OH C Ca-
MOTO HavyajJa ObUT TTaBHBIM PEJAKTOPOM, TPYAHO IepeoreHnTh. Kax
AJtekceil caMm paccKasbIBal, OH MHOTOE B3SIT M3 CBOETO ONBITA yIeObI 1
PaboThHI B BEAYIINX HAYUHBIX IIEHTPAX, BKIOYAS €KCHEICTbHBIHN aKkaje-
mudecknil cemuHap bBHM «borocinosue, kyabTypa, o6pa3oBaHUe», U3
KOTOpOTO BBIpOC XypHan bBU «Crpanuner». Emy mpunapiexart ujien
GOJIBIIMHCTBA MEXAYHAPOJHBIX KOH(EPEHIUH, MPOBOJUMBIX HHCTU-
TyTOM B COTPYJHUYECTBE C BEAYIINMH 3AIIaAHBIMU YHUBEPCUTETAMU U
IIEPKOBHBIMH OPraHU3ALUSAMU, UAEHU IE€PEBOJA MHOIUMX KHUT U IEJIbIX
KHIDKHBIX cepuil, nnes JIeTHUX 60rocJ0BCKUX MHCTUTYTOB, 3HAMEHU-
ThIX JIBHM, — caMoM ycrenrHoM M BaXKHOM 0OpPa30BATEIBHOM IIPOEKTE
Hamero uHctuTyTa. [lepsoiii JIBUM npomen B 1999 roay B besrapycu npu
oJyIepPsKKe U GsarocsoBeHnu Mutponoauta Purapera, norom JIbBU
nposoguuchk B Kuese, Apmenun, Iletep6ypre, a ¢ 2002 onu exeron-
HO npoxozaT B Mockse (MJIBH). 3a aTu rogbl opraHN30BaHbI IECATKU
MEKIyHAPOJHBIX KOH(EPEHIUI IO CAMBIM Pa3HBIM aKTYaJIbHBIM IPO-
6JieMaM COBPEMEHHOTO GOTOCTIOBHSA — OT GOTOCIOBHS KPACOTHI JIO TO-
TAIATAPU3Ma U IOJUTUYECKOTO IIPAaBOCIaBUs, a BblTyckHuku bbU n
JIBH paboTaoT o Bcemy MUpY.

3a 3Tu rojipl n31aH0 0ko10 400 KHUT BBICOYANIIIEr0 HAYIHOTO YPOB-
HA - 1es1asg 60roca0BCcKas 6udanoTexa!l Mbl mepeBoAuM JIydIe KHITH
BCEMUPHO H3BECTHBIX aBTOPOB OCHOBHBIX XPUCTHAHCKUX TPAJUIINHA —
Jdurpuxa bouxeddepa, Kapra bapra, I'anca Ypca ¢on bambraszapa,
Hoanna 3usuynaca, IOprena Moabrmana, Hapabsa Teinopa, Pene JKu-
papa, Po6epra besrsr, bpioca Menrepa, Mapruna Xenreos, Apocrasa
ITenukana, I'arca Kionra, Kapra Parepa m MHOTUX ApYTUX — 1 U371aeM
TPY/bI U3BECTHBIX OTEUECTBEHHBIX GOIOCIOBOB U YIEHBIX. DTU KHUTH
HCIIOJB3YIOTCSI BO BCEX CEMHHAPHAX U OOrOCIOBCKUX (PaKyIbTETAX, U
He Toabko B Poccuu. BB cran ngepoM no msfaHuio akageMudecKon
GOTOCIOBCKON JINTEPATYPHI HA PYCCKOM SI3BIKE.

OO0uupHbIe MEXKAYHAPOAHBIE AKAJEMUYECKHE U I€PKOBHbBIEC CBS-
3u Azexces bogposa nomoriau noxo6pats noneunreneii bbU, cpenu
KOTOPBIX ObLtM MHUTponoauT CypoxcKuil AHTOHMUI, apXUEIHCKOI
Muxaunn Myapiorus, npod. cap Amutpuii ImMurpuesuyu O601€HCKUI,
axageMuku Banentun JlaspentbeBuu fnun n Huxwura Miabnua Tosr-
croii, Apocias Ilemuxan, bpioc Menrep, eruckon Ilvep Jionpe, Oun-
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Bbe Kneman n Araronnit Aagpeesna Kpacukos. Cefiuac nmomeunrenn
BbU - BcemmpHO m3BecTHBIE 6orociaoBbl IOpren MonxpT™man u I'anc
Kronr, mutrponommt Kammucr Yap, 6sBmmii enrckon Okcdopaa Jopa
Praapn Xappuc, npor. Jleonnn KnmkoBcknii, HACTOATENb YHUBEPCH-
TeTckoi nepksu Kembpumka /lsxon bunaC.

ITomumo pazsurusa BBM, HO, KOHEYHO, B TECHOU CBSA3U C 3TUM,
Asnexceit boapos akTUBHO BOBJIEUEH B pAGOTY MHOTUX MEK/TYHAPOAHDIX
opranmuzarnuif. OH MHOTO JIeT 6bUT WIeHOM KOHCYZIbTaTMBHOTO cOBETa
Ponpa Jxxona Temmrrona n 17 mast 1999 npejceaarenscTBoBaI Ha 11y-
GmuHOM TiepeMonun npucyiaerns Temrurronosckoit mpemun HMeny
Bap6ypy, xoTopaa npoxoamwia B I'panoButoii masare MoOCKOBCKOro
kpemis. Jluagor 60rocIoBusa M HAaYKU BCeTAa ObUT BakeH Juisi bBH n
AJlekcell aKTUBHO B HEM YJaCTBOBAJI Ha MEXK/IyHAPO[HOM YPOBHE — ObLI
wienoM ESSSAT u nporpammuoro komurera «Hayka, 6orociosue u oH-
TOJIOTUYECKUI MOUCK» B Pume, wieHom coseTa mpoekTa «Hayka u penn-
rus B Pymbiaun» u Lion Handbook on Science and Christianity B Oxcdopnre,
pab6oueii rpynmel KEL o Hayke, TEXHOIOTHSM M XPUCTHAHCKOI 3THKE
(Crpachypr) 1 MHOTUX JIPYIUX IPOTPAMM U IIPOCKTOB.

B o6mactu pazsuTus 60rociosckoro obpasosanus Anekceit bogpos
B Pa3HbIE TOABI OBUI WICHOM paboueil Ipynmbl Syndesmos IO CO3TaHUIO
Accornuanny MpaBoOCIABHBIX OOTOCIOBCKHUX MIKOJI, IpaBaeHusS Mexay-
HapOJIHOI aCCONMAITIH ITO PA3BUTHIO BBICIIIETO XPUCTUAHCKOTO 06pa3o-
Baausa (IAPCHE), coBera Poccniicko-aMepHUKaHCKOTO XPUCTHAHCKOTO
YHUBEPCHUTETA, pabodueil rpymnl mpoekTa «kcTrounmkn — mpaBocias-
HO-KaTOJMIECKOE COTPYAHUIECTBO B 06pa3OBaHUNU U KyIbType» (Pum-
IITam6e3n), mpoekTHOro KoMuTeTa CEeTH WHCTUTYTOB BBICIIETO 3KY-
MEHHYECKOro 60rociaoBckoro obopasosanus (NIHETE) u I'moGanbHbIX
9KYMEHHYECKUX 60TOCTOBCKUX HHCTUTYTOB ( GETI) mox arumoit BCLI.

Anexceil boapos akTHBHO paboTaeT B OOGJACTH MEKKOH(PECCHO-
HaIbHOTO auanora. OH yJacTByeT B MHOTOYHCIEHHBIX MMPOEKTAX, BXO-
qut B npasnenue FEuropean Christian Convenlion 1 IPOEKTHYIO TPYIITy
3-ro Ixymenuuecxozo Kupxenmaea (Ppaukdypr, 2021), on 6su1 wieHOM
HCITOTHUTEIBHOTO KOMUTETAa DKYMEHHYECKOH acCOIMAIUM aKaJ|eMui
1 MUPSIHCKHX LIeHTpoB B EBporte (Oikosnet-Lurope). I1o npennoxeHnio
AJlexkcest OPraHU3YyIOTCS MEKAYHAPOJHbIE OOTOCIOBCKUE HCIAMO-XPU-
cTUaHCKUE KOoH(pepeHnuu ¢ ydactueM bbU n yuusepcureros Tiobun-
re"a u KeM6pua , 1 OH MHOTO JIET y9aCTBYET B €KETOAHDIX BCTPEYaAX
Journées d'Arras — eBpONENCKOro COAPYKECTBA XPUCTUAHCKUX HCCAENO0-
BaTeJIe ucaama.
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Praxis: Exploring Orthodox Theology (BCLI-Bosoc), xypranos Religionen
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JIUIO ¥ PEJTUTUH, OCHOBaHHOTO Pene JKupapom) n JByX JKUPapOBCKUX
KHMKHBIX cepuit Studies in Violence, Mimests, and Culture u Breakthroughs
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B 2010 roxy Anexceir boapos 6b11 yroctoen opaena Kuprnra Ty-
posckoro benopycckoil mpaBocjaBHON IEPKBU.

3HAYNTEIBHYIO YaCTh BpeMeHU AJIeKCell TPOBOJAUT B JOPOTE IS
y4acTUS B MHOTOUYHCJIECHHBIX KOH(PEPEHIINAX, MEK/YHAPOTHBIX ITPOEK-
Tax, nomuMo bBH on paboraer uccienosareneM Ha QakyIbTeTe PEIH-
run 1 6orocaosus B CBo6oHOM yHIBEpcHTEeTe AMcTepaama. JBe-Tpu
HEJIeJI CBOETO OTITYCKAa OH BCET/A MPOBOJUT B TOPaX, COXPAHUB CBOE
yBJI€4EHHE CIOPTUBHLIM Typu3MoM. Ero so6uMble ropnl — AnTaii, Kyaa
OH B IIOCJIE/IHUAE TOAbI XOAUT C IPY3bAMU B CJIOKHbIE KOHHBIE TOXO/IbI.

HasepHo Takoli HAIPSXKEHHBIN PUTM KU3HU ObUI ObI HEBO3MOXKECH
6e3 IoMOpa, HE TOJBKO B OOBIYHON SKU3HU, HO U B pabore. Py6puka «bo-
TOCJIOBCKHE JOCYTH» C CAaMOTO Hadasa MOSIBIJIACH B CYTY6O0 akajeMude-
ckoM xxypHaIe «CTpaHnIbl», a K 50-T1eTHIo peKTopa 6bLI U3TaH COOPHUK
C TakuM ke HazBaHueM. JO6umeitnyo koHpepeHuo k 25-1etuio bb
PEKTOP MPEATOXKUT Ha3BaTh «bBorociroBne pacTepsHHOCTH» — TOUHOE
ONMCaHUE HAIIETO COCTOSTHUS BCE 3TU TOJBI.

Bosppamasce x Teme cbopHMKa, TporpamMmHoi 1yt bBU u 11 ero
PEKTOPA, MOXHO CKa3aTh, YTO OH IOJYJIWJICSI OYEHb HACHIIEHHBIM U
emkuM. Tema cBOGOABI paccMOTpEHA Pa3HBIMU JIOAbBMU — (puocoda-
MU, 60TOCTOBAMU, PUIOJIOTAMHU, ICKYCCTBOBEIAMH, ITOTAMH — C CAMBIX
Pas3HBIX pakypcoB. M 13 3TUX pa3HbIX B3IVIAJOB M KOHIEIIUN KaK M3
KyCOYKOB MO3aUKU CKJIQJbIBAECT IPKasd U pa3sHOOOpa3Has KapTHHA.

PagoctHO, uTO MAEIO I0OMIEHHOTO COOPHUKA MOAAECPIKAIN MHOTHE
JIIOAY U3 PA3HBIX CTPaH, KOTOPbIE B TOH WM MHOH CTENEHU CBA3AHbI
¢ BbH. 910 u ero npenogasaTean, B OCHOBHOM HX CTATbU B PYCCKOSI-
3BIYHON YaCTHU, U CHEIUATUCTDI, KOTOPbl€ IPUHUMAIN yJacTHE B KOH-
(pepennusx, opranusosaHHbIXx BBH B pasHble Toabl, I MHOI'OYUCJIEH-
Hble 1py3bs Aznekces. Cpeau aBTOPOB HEMAJIO I'POMKUX U BCEMUPHO
uspecTHbIX uMeH: IOpren MosbrMan, /Lxepanny O’ Konmmns, dasapy
Keccuep, ITox ®Pugnec, Maccumo Pamxnonn, Konop Kannnnarem, Xbio
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Yait6py, Japug Xykema u apyrue, a TakKe KPYIMHEHIITNE OTEUeCTBEH-
aole ucciaegosarenn: Ceerimana Konauesa, Bauecias Oxeanckuii, Exe-
Ha Crenanosa, Ouer Jlasbiios u gpyrue. 1 Ta roTOBHOCTB, € KOTOPOM
YIaCTHHKH 3TOTO COOPHMKA OTKJIUKHYJINCH Ha ITPEJIOKCHHUE JATh CBOU
TEKCTBI, TOBOPUT O TOM, UTO Te€Ma CBOOOJBI UPE3BLIYAHO AKTyaslb-
HA CErojHs, MOXKET ObITh, KAaK HUKOIJA paHblIe. A TakXe O TOM, 4TO
MHOTOJIETHUH TPyJ, Asnekces: boaposa, KOTOPBIH 6€3 MpeyBeTmIeHus
MO>KHO Ha3BaTh CJIYKEHUEM CBOGOJE, BBICOKO OI[EHEH €ro KOJJIEraMu
BO BCEM MUpe.

Knura «borocioBue cBO6GOIbI» IO KAHPY IPEACTABISIET COOOM
COOpHUK CTaTei, HO, IO CyTU, 3TO cuMQOHUs, I/e Toan(pOHUS CKIIa-
JIBIBACTCSI U3 PA3HBIX TOJIOCOB, 0OPA30BBIBAIOIINX B PE3Y/IbTATE HEUTO
efinHOe, OOIIYI0 MHTYUIIUIO COBPEMEHHOT'O BUICHUS CBOOOIBL.

Hpuna Asvixosa
Mocxksa, 8 centadpsa 2020 r.
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Jiirgen Moltmann

DiMENSIONS OF HUMAN FREEDOM
IN THE PRESENCE OF GOD

«

In this paper, I am thinking about human freedom within God’s “wide
space”. How does human freedom develop within God’s freedom? Where is
God’s freedom to be found within the dimensions of human freedom? How
does faith participate in God’s potentialities? Where does God throw open
God’s potentialities for human beings, so that that they can cross their own
frontiers?

Keywords: human freedom, God’s freedom, human being, Christian faith, Mikhail Ba-
kunin, community.

1. MicHAEL BAKUNIN: GOD OR FREEDOM

There is a famous, much-quoted saying of the Russian anarchist
Mikhail Bakunin, which claims that “if God exists, then man is a slave;
but the human being can and ought be free; consequently God does
not exist”.

In his writing God and the State (1871), Bakunin expounds this the-
sis at length: everything which is ascribed to God is taken away from the
human being. “Since God is everything, the real world and the human
being are nothing”. “God appears, the human being becomes nothing,
and the greater the deity the more miserable the human race becomes”.
So if we want to liberate human beings, we must negate God. Atheism
is the presupposition for true human liberty. Human liberty stems from
rebellion. For Bakunin as for Feuerbach, God and the human being are
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one and the same, so that what one takes from the one profits the other.
That is actually illogical, for God and the human being are not one and
of the same essence. Ironically enough, Bakunin uses the biblical story
of the fall as justification for his doctrine of freedom: “But then came
Satan, the eternal rebel, the first free thinker and universal liberator.
... He frees him (i. e., the human being) and impresses on his brow the
seal of freedom and humanity by driving him to be disobedient and to
eat the fruit of the tree of knowledge”. “And God said that Satan was
right” and found that the human being “had become like God”. Ba-
kunin concludes from this myth about the fall that human beings have
liberated themselves — and will liberate themselves — “through rebellion
and thought”.

That was undoubtedly meant politically. Bakunin was living in the
holy Russia of the autocratic stars and the Orthodox state church. “As
the slaves of God, men and women must also be slaves of the church
and of the state, inasmuch as the state is blessed by the church”. Conse-
quently, his writing God and the State culminates in the anarchistic cry,
“Ni Dieu ni maitre” — neither God nor state! He knew only the political
state god and rose against it for freedom’s sake - politically speaking,
rightly so.

2. THE GOD OF THE EXODUS AND
THE RESURRECTION

The God of Abraham, Isaac, and Jacob is not a God of the pharaohs,
the Caesars, and the slaves, but the God who led God’s people out of
slavery into liberty, as the First Commandment states. God is “the Lord”
because God is the liberator. Israel’s fundamental experience of God
is this experience of freedom. To believe in God means nothing other
than to trust in God’s liberating power. Here the modern alternative
“God or freedom” sounds absurd. It is the opposite that is true: God’s
name means freedom. As Israel’s history shows, this does not just mean
inner freedom, freedom of thought, or freedom of mind or spirit; it
means real political, economic, and cultural freedom - In short, the
realm of freedom to its fullest compass. Israel’s exodus story has been
communicated through the centuries to many peoples by way of the
Christian Bible, and has again and again led to revolutions in the inter-
ests of freedom — among the pilgrim fathers, who emigrated from Eng-
land, among African American slaves in the United States, and among
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the peoples in Latin America struggling for their liberation from colo-
nial rule and capitalism.

But there is another exodus story as well in the Old Testament: the
exodus of Abraham and Sarah from their “fatherland” - from their
family and their homeland - Into the country God was going to show
them (Gen 12:1-3). This divine promise points forward to a “great peo-
ple” and the “blessing for all peoples”. But the way there is a lonely one
through the desert. This is not the freedom born out of liberation; it
is the freedom that issues from alienation, alienation from everything
which offers support in the world. “So (Abraham) went” (12:4). That is
what the New Testament calls true faith: “the assurance of things hoped
for, the conviction of things not seen” (Heb 11:1).

God the Father of Jesus Christ, the God about whom the New Testa-
ment talks, is not a God of the political rulers and slave owners, either.
But, rather, the God who raised Christ from death on the cross into the
glory of God’s kingdom. The God of Jesus Christ is the God of the Son
of man who was humiliated, tortured, and crucified by the Roman oc-
cupying power in Jerusalem in the name of the Roman imperial power.
The person who believes in this God and follows Christ leaves behind
the gods of power and throws down their idols. God is the One who
“raised Jesus from the dead” - that is the Christian revelation of God:
God is the liberator from the power of evil and death. God’s power cre-
ates life, where injustice and violence destroy it. Christian experience
of God is an experience of resurrection. That is brought out in two key
utterances of Christian faith: “For freedom Christ has set us free” (Gal
5:1); and “Where the Spirit of the Lord is, there is freedom” (2 Cor 3:17).
The exodus experiences of Israel and of Abraham stand at the center of
the Old Testament. At the center of the New are the resurrection experi-
ences of Christ and the experiences of freedom shared by believers in
Christ’s Spirit and in his discipleship.

3. HumaN FReEepoOM IN GOD

When I talk here about freedom “in God”, I do not mean special
mystical experiences; I mean life in faith, a life in accordance with God,
a life that participates in God’s energies in the open Spirit. In this sec-
tion we shall look at the various dimensions of freedom in this divine
life.
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4. FREEDOM AS THE ABILITY TO BEGIN

It was Hannah Arendt who taught us to see freedom as an initiative
issuing from something new, something unique, and something und-
educible from anything else: incipit vita nova — a new life begins. Free-
dom does not mean the ability to do something, nor does it mean the
many possibilities open to us. Freedom means that we ourselves take
the initiative and begin something new with our abilities and the po-
tentialities we see before us. To put it simply, we must know what so set
about doing with our lives, so that we become truly living. According
to Arendt, a simple reason why we take the initiative and can make a
new beginning is something within ourselves; this is what we are born
for. “Because every human being simply by being born is an initium, a
beginning and a new arrival, human beings can take the initiative and
put on foot something new”. That sounds curious, for animals are born,
too, but they are nevertheless not so free as human beings. She appeals
to a saying of Augustine’s: “So that there might be a beginning, the hu-
man being was created before whom there was no one” (Initium ergo ut
esse, creatus est homo, ante quern nullus fuit).

For “in the beginning God created heaven and earth”. Only God
has the energies for the free beginning without any presuppositions,
the beginning before which there was “nothing”. And God created the
human being in God’s image - that is to say, Arendt concludes, as a be-
ginner of something new, before whom there was no one comparable.
Consequently, the creation of God’s human image begins with a new
resolve on God’s part: “Let us make humankind in our image, accord-
ing to our likeness” (Gen 1:26). So Arendt writes, “With the creation of
man the principle of beginning came into the world itself. At the crea-
tion of the world this still remained in the hand of God, as it were, and
hence outside the world; which of course is only another way of saying
that the principle of freedom was simultaneously created when man was
created”.

The human being’s free nature is his or her creative power, and this
creative power is the ability to begin something new. In this respect the
human being corresponds to the creative God and participates in God’s
power to live. Conversely, God participates in this human freedom
through God’s indwelling Spirit and continually awakens it afresh.

If the human freedom that corresponds to God is to be found in
the ability to begin, then this directs our gaze toward the future. That
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emerges with an inward cogency. Every beginning is the anticipation of
the completion - otherwise it would not be a beginning. Every birth is
the beginning of a complete life — otherwise it would not be a beginning.
Every birth is the anticipation of a full life - otherwise it would not be
the beginning of a life. Every exodus out of an outward and inner captiv-
ity is already an anticipation of the free life in the realm of freedom -
otherwise there could never be an exodus. Every resurrection is an an-
ticipation of the eternally living life. That is why “there is a magic in
every beginning”, as Hermann Hesse wrote. The believers perceives this
magic in God’s promise, out of which one will be “born again to a living
hope” (1 Petr 1:3). Without anticipations and promises of this kind the
future would hold no magic, and there would be no reason to yearn for
it. In birth, in rebirth, in the ability to begin, what we anticipate are not
conditions in evanescent time, but fulfillments of our hopes. We do not
anticipate what will probably be tomorrow, and ought to be so the day
after that, because we want to live and to affirm life. Future is not a pro-
longation of the present according to the surveyor’s pole of linear time;
it is the fulfillment of our hope for life, which comes to meet us.

5. FREEDOM AS DOMINATION OR AS COMMUNITY?

Freedom exists in relationships, either in relationships to other peo-
ple, or another person, or as a relationship to oneself. A common defini-
tion of freedom emerges from political history. The person who believes
that world history is a continual struggle for power things that the victor
in this struggle is the one who is free, while the lover is unfree. The free
are the people with power, the people without power become the subor-
dinate subjects of the others. In social and political history, the masters
are free, the servants are dependents. Paul was familiar with this division
of people into freemen and slaves (Gal 3:28). According to Roman law,
only the master of the household is free; his wives, children, and slaves
are not free. Freedom as lordship is a sign of a patriarchal culture, as the
world lordship shows. The free man determines over himself, while the
rest, the unfree, are determined by others. Lordship is a one-sided rela-
tionship of a subject to objects. This is particularly obvious in a military
context: command requires obedience, preferably slavish obedience.

The bourgeois revolution did away with slavery and serfdom and sur-
mounted princely absolutism and feudalism. But its interpretation still
took its bearings from the liberty of the princes and the feudal “powers
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that be”. Freedom is the autonomous self-determination of every indi-
vidual over his or her own life and abilities. Individual freedom is lim-
ited only by the freedom of other people. The person who claims that
his or her freedom means self-determination has to respect the same
freedom where others are concerned. No one determines anyone else,
everyone determines oneself. Ideally this is a society of free but solitary
individuals: The Lonely Crowd.

But lordship and slavery constitute only a very one-sided form of so-
cial relationship. Since in everyday life and in old age everyone as child,
or as a weak and sick person, is dependent on other people, doing away
with the lordship over other people in favour of general autonomous
self-determination is not helpful in every situation. What is better is the
transformation of lordship and slavery into mutual and alternating so-
cial representation. People with their own abilities act as representatives
of others and on their behalf. They do not just stand side by side with
them but are there for each other from the cradle to the grave, and act
on others’ behalf. One can distinguish here between a temporary repre-
sentation, which is only necessary until the other person can take over
his or her own responsibility, and an enduring representation necessary
for life, in which people are there for one another because they live to-
gether.

In these representative relationships people take over the responsi-
bility for each other; and ever since New Testament times these rela-
tionships have been known in the Christian tradition as love. German
linguistic history shows that freedom is by no means the equivalent of
lordship, for the German word for freedom is related to friendliness,
which inclines toward the other person.

This kind of freedom is also called communicative freedom. I am
free and feel free when I am respected and recognized by other peo-
ple, and when I, for my part, respect and accept others. Then the other
person is not a restriction of my freedom, but an extension of it. In mu-
tual participation in the life of other people, individuals become free
beyond the boundaries of their individuality. That is the social side of
freedom. We call it friendship or solidarity. In a community of this kind
individuals become persons. An individual is ultimately indivisible, but
a person emerges through participation and communication with other
people, that is to say, in community.

Something that is ultimately indivisible has no relationships and can-
not communicate. If a human individual has no relationships it has no
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characteristics either, and no name. It does not know itself. The com-
pletely “privatized” human being is an idiot, in the Greek sense of the
word. Without community a human being cannot be a person; but with-
out persons a community cannot be a human community.

What is a person? The free human being is the being that can prom-
ise, as Friedrich Nietzsche said, and who also keeps his or her promises,
as every child knows. By promising, I pin myself down in my ambigui-
ties. Through the promises I keep I become trustworthy for other peo-
ple. Through one’s promises a person acquires continuity in the flux
of the times. One who forgets one’s promises forgets oneself; the per-
son who keeps one’s promises remains faithful to oneself. This identity
between a human person and one’s life history is designated through
one’s name. Through my name I identify myself as the one I was and as
the one I will be. I sign my contracts with my name and vouch for what
I say with my name.

Free human beings live in such networks of promises made and kept,
agreements, and trust. The political paradigm of a free society is the cov-
enant that is laid down in a state’s constitution, and the social contract
that orders the community or polity. The paradigm of rule is auctoritas
facit legem (“authority make the law”) while the paradigm of the free so-
ciety is pacta sunt servanda (“agreements must be kept”). A free society
is not an accumulation of independent individuals; it is a community of
persons in solidarity — a community of “care and share”.

The old familiar method of government was divide et impera — “di-
vide and rule”. The life of the united community consists of the bring-
ing together of what would otherwise be divided. In shared freedom,
the alienation between people is ended and the separation of human
civilization from nature is surmounted. The earth is not intended to be
subjected to human domination, and animals are not objects for human
subjects; they are “fellow creatures”. So we shall replace the old rules of
domination through new forms of community in society and with na-
ture. Freedom as harmony will be the watchword once competition is
replaced by cooperation, and a mutual give and take with nature comes
into being, which will serve the common survival of all.

6. FREEDOM AS CREATIVE EXPECTATION

The experience of freedom in the Christian faith even leads beyond
the unified community. For the Christian faith does not live solely in
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love; it lives in hope, too. If Christian faith is resurrection faith then it
reaches out toward the future and can be termed the creative passion for
the futur4e eternally living life. With that it transcends the limitations of
the present and crosses beyond the given reality into the potentialities
of the future.

This passion does not, like dominion or community, take its bear-
ings from what is present but from the future of what is present now”.

Christian hope is not a waiting or a matter of “wait and see”. It is a
creative expectation of the things that God has promised with the res-
urrection of Christ. Those who passionately await something prepare
themselves and their community for it. In these preparations the path
of the coming One is prepared through attempts to correspond to what
is anticipated with all the capacities and potentialities one has. These
correspondences to the future God has promised are anticipations of
this future. The person who hopes for the realm of freedom will desire
liberation from political repression and economic exploitation here
and now. The person who hopes for the righteousness and justice of the
new earth will respect the earth here and now, will develop reverence for
earthly life, and will resist its exploitations and destruction. The person
who hopes for the eternally living life will be already seized here and
now by this “unique, eternal, glowing life”, and will make life live wher-
ever he or she can. This freedom is not an “insight into necessity”; it is an
insight into potentiality. This freedom is not a harmony of the existing
conditions of power; it is their harmonization with what is to come, as
the prophecy of Isaiah says:

Arise, shine,
for your light has come,
and the glory of the LORD has risen upon you. (Isa 60:1)

If we wish to arrive at an abstract summing-up, we might say: freedom
as lordship relates subjects to objects, freedom as community relates
subjects to subjects, freedom as creative passion relates subjects to
projects belonging to the future.
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